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Abstract

This article describes the influence, background and tendencies of the al-Baydawi school
of thought on the method and style of interpretation in the book of tafSir TafSir al-Baydawi.
Four aspects targeted fiom this research are: 1) source of interpretation, 2 ) how to explain , 3)
read of interpretation , 4) objectives and orderly verses. The igtirani method is the source aspect
of interpretation, and the bayani method from the perspective of explanation method, and the
itnabi method fiom the perspective of interpretation reading, and the tahlili method fiom the
aspect of target and orderly verses. There are three very dominant styles : 1) linguistics 2)
theology in the style of al-'Ash'a ri 3) jurisprudence in the style of the ShatiT Madzhab.
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INTRODUCTION

Tafsir al-Baydawi is one of the tafsir books that was successful in its time. Its
presence was accepted by the majority of ulama as a praised work of interpretation. In
terms of its fame, it can even be compared to the works of interpretation that were also
present in the Middle Ages.

Not a few scholars and students use it as a reference or as an object of research.
Among the ahl al- sunnah wa al-jama'ah (Aswaja) especially in Indonesia !, of course
Tafsir al-Baydawi has a special place. Considering the affiliation of schools of
jurisprudence and theology makes it a special work of interpretation. The geneology of
al-Baydawi's school of jurisprudence and theology is in harmony with the thinking of

the Aswaja circle. He is known shafi7 oriented and asha 'irah oriented . This can be seen

In the Qanun Asasi Jam'iyyat Nahdlat al-'Ulama' compiled by Hadrat al-Shaykh KH. Hasjim Asj'ari
emphasized that the NU jamiyyah in terms of theology follows the line of thought of AbuHasan al-'Ash'ari
and AbuMansur al-Maturidi. In the field of law, it follows the way of thinking of the four schools of
jurisprudence (Hanafi, Maliki, Shafif, and Hanbali). In the field of Sufism, it is emphasized to follow the
way of thinking of al-Ghazali and Shaikh al-Junayd al-Baghdadi. It is all framed in terms of AA/ al-Sunnah
wa al-Jama'ah . This term was later known by the acronym ASWAIJA. See: Said Agiel Siradj, Ahlussunnah
wal Jama'ah in the Trajectory of History, (Yogyakarta: LKPSM, 1997),.
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in his written works, for example; A/-Ghayat al-Quswa fi Dirayat al-Fatwa and Tawali’
al-Anwar fi Usul al-Din .?

In particular, in his interpretive works, the aroma of Aswaja is very pronounced.
Al-Baydawi's tendencies in every process of interpreting the verses of the Qur'an can be
seen easily in the direction of the discussion. In the legal verses it almost certainly leads
to the Shafii school of thought. In verses that speak of theology he will refer to al-
Ash'ari's opinion. This kind of tendency categorizes a Tafsir al-Baydawi into a special
style. It is something that cannot be denied that the background of the interpretive writer
can determine his direction and tendencies.

Apart from knowing the style of a work of interpretation, knowing the method
of interpretation is also important in studying commentary books. Because that way, the
steps a mufassir takes to arrive at a thought can be known. Likewise in the study of the
book Tafsir al-Baydawi. To find out how al-Baydawi obtained an interpretation of a
verse can only be known by analyzing the interpretation method.

There are at least four aspects that will be reviewed in analyzing the Tafsir al-
Baydawi method. The first aspect concerns the source of interpretation. Then there is
the method of explanation, the breadth of interpretation, and finally the aspect of the
target and orderliness of the verse. From four aspects of method review and interpretive
tendencies, works of interpretation named by their authors Anwar al-Tanzil wa Asrar al-

Tanzil will try to analyze it.

BIOGRAPHY AL-BAYDAWI

Author of tafsir Anwar a [-Tanzil w a Asrar a I-Ta'wil is Imam a 1-Baid a wi .
His real name is Abdullah bin Abi a I-Qasim ' Umar Bin Muhammad bin Abi a 1-Hasan '
Ali a 1-Baidawi. He is also popular with Lagab (nickname) Nasir al-Din and a I-Qad i
and with the name k chew (nickname) Abu a 1-Khair. >Al-Baidawi was born in a small
town in the southern region of the Islamic Republic of Iran today, to be precise, in the

city of a 1-Baida ' which is part of the Shiraz province. The date or year of his birth has

2 Each of them is al-Baidawi's work in the fields of Figh and kalam sciences which are in harmony with
the Shafi'i school of thought and al-Ash'ari's opinions.
3Ibid. 8 .
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not been recorded by historians. However, it can be assumed that he lived in the 7th
century AH, so it cannot be assumed that he was born around the beginning of the 7th
century or the last few years of the 6th century.*

Al-Baydawi was born and grew up in a family environment that has a strong
and solid Islamic scientific tradition; his father was a cleric. Since childhood, he studied
science from his father and the scholars at that time. Then he and his father
transmigrated to the city of Shiraz which at that time was full of scholars. He 3did not
waste the opportunity to be in this city . With enthusiasm, he studied a lot of Islamic
knowledge in the city of Shira z . In Among the scholars who became his teachers were:

1. His own father.

2. Shaikh Muhammad a 1-Kahta' i a ISufi, this figure is al- Baidawi's teacher and
role model in matters of worship and zuh u d.

3. Nasi ruddin a ITusi; He was very knowledgeable in philosophy, among his
monumental essays was the Syarah on the book a /-Isharat w a a I-Tanbihat . This
figure died in the city of Baghda in 672 AH.

4. Umar Bin Muhammad Bin Abdullah bin Muhammad Al-Suhrawardi; popular
Sufi figure in Sunni circles who wrote the book 'Awa rif a I-Ma'arit®

With his seriousness in studying science, little al- Bayda wi grew and
transformed into a prominent scholar, proficient in various Islamic sciences that existed
and developed in the world. his time, especially in the sciences of kalam, mantiq, ushul
figh, figh, language and tafsir. Thanks to his mastery in various disciplines, al-Baidawi
served as gadi a I-quda t in the city of Shiraz.”

When he took office gad7, the political atmosphere and conditions at that time
were not conducive. The rulers of Shiraz at that time had no commitment to justice. The
authorities' intervention in the judiciary is very strong. Concerns about abuse of position
as gadi always come up all the time. This condition prompted al-Baydawi to leave his
gadi position and leave the city of Shiraz and emigrate to the city of Tibriz. In the city

of Tibriz this became the final terminal episode of his life. Here he wrote and taught

“Ibid. 9 .
’Ibid. 10-11 .
SIbid. 16-20 .
Ibid . 12..
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until his death.® Scholars differ in their opinions about the year of his death . Al-Asnawi
and al-Subki - as stated by al-Dhahabi - said, al-Baydawi died in 691 H. Another opinion
was expressed by Ibnu Kasir and others, that al-Baydawi died 685 H.°
Al-Baydawi's productivity in producing written works covers almost all diverse
fields of science; Mantiq, Kalam Science, Figh, Ushul Figh, Language, Tasawwulf,
History and Tafsir. Among the works of Imam a 1- Baidawi are the following:
1. Minhaj a l- Wusu 1 i la 'llm i I-Usu [ : this book is one of the Mu'tamad books in
Ushul Figh.
2. Book A I-Ghayat a I- Quswa fi Dirayat a I-Fatwa ; al-Baidawi's work in field
of Figh Shafi' i. Summary of the book a /- Wasit written by Hujjat a [-Islam Imam
a 1-Ghazali.
3. Thebook Tawali'al-Anwar fi Usul a I-Di n, is the work of a I-Baidawi in the
science of kalam.
4. Al-Tahdhib w a a I-Akhlaq ; a book in the science of Tasawwuf .
5. Lub al-Albab fillm a I- I' rab ; a book summarized from the book a /-Kafiah fi
a I - Nahw written by Ibn a 1-Hajib.
6. He also wrote a history book in Persian whose name was Niz a m a /-Tawarikh .
7. Sharh Matali ' a I-Anwar 1 a I-Mantiq w a a I-Hikmah . Matan is Sharh's object
was written by Taj a I-Din a I-Armawi .
8. Book of Tuhtat a I-Abrar ; This book is Sharh on the book Masa bih Al-Sunnah
, the work of Imam a 1-Bagha wi .
9. Book of Anwar a I-Tanzil w a Asrar a I-Ta'wil , work The last one mentioned is
famous under the name al-Baidawi itself, which is familiar with the name 7Tafsir

al-Baidawi .\

ABOUT THE BOOK OF TAFSIR ANWAR AL-TANZIL WA ASRAR AL-TANZIL
1. History of writing books

8Shiha b al-Khufaji, Inayat al-Qa di wa Kifayat al-Radi, vol. 1, (Beirut: Dar Sadir, t.th), 4.

Muh ammad Husain a 1-Dhahabi, al-Tafsir wa al-Mufassirun, Volume I, ( Cairo: Maktabah Wahibah ,
1988), 211.

19See, Abbas Sulaiman, Tawali’ al-Anwar min Matali’ al-Abzar (Cairo: al-Maktabah al-Azhariyyah li al-
Turath, 1991) 12- 14.
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Before starting to compile this book, al-Baidhawi knew very well what he had
to prepare. In his mugaddimah , al-Baydawi explains the preparation of this book of
interpretation. He prepared himself with the knowledge that was really needed by a
mufassir. Apart from that, he made efforts to ask Allah for guidance through istikharah
. It was only after he had made up his mind that he finally compiled this book and named
his interpretive work the book Anwar al-Tanzil wa Asrar al-Ta'wil. This can all be seen
in the introduction to the interpretation as follows:

2o ey Lend s Aiiaall o slall Gty 58 (21 il ple | jlia 5 1 5 Lgad i 5 1l o slall alae )8
Lee 585 Ll saal 5 LedS Aall o glall B g 0 e W) 4 QIS (a5 agdalal Gy Y Lguslial 5 g )
6 sing LS Gall 13 Caial (s Cnal Ladlal g Lge ) iy 3301 ) sl 5 g jal) cileliall 3 3l
Sle by nlball Calull e agigd Gy cpaldll clade s Dlaall cladie (o Jaly b3 gha e
o5 508 Cmy Cninall Jilal s G Alia) Jualdl (e (L8 (g5 Ul Lgidasiia dadl ) Ciitlal g de )b <
Y cotieal) o) Jall e A el 3l ) sediall Ailaill A1 God 55 ymall B sediall Cilel )
Lo b Aial) amy ) i i i) 13 8 laiiV) e iniays pl8Y) e iladly Jieliay ) saad
il ) sl il G aay agand O sl aiaal Loy GLyls o)l Lad g 508l e aje 4 paa

-l )

In fact, the noblest and highest science is the science of interpretation
which is the parent and center of all religious knowledge, the place and
foundation of the rules of Sharia’. It is not appropriate to discuss it unless they
are experts in all fields of religion, both ushul and furu', are also qualified in
Arabic language works and literature, as well as other sciences. It has always
been in my heart to compile and work in this field, in the form of a book that
includes something pure that I got from the knowledge of my companions ,
tabi'in, and the scholars who followed, namely the salaf al-salih , selected
scholars. before me and has advantages and who proposes the ways of gira‘at
which are relied on by the eight imams and /’sad gira'at which is narrated from
the narrator who is taken into account. However, my limitations, which slowed
my steps, also prevented me from carrying out this. Until it occurred to me after

"AI-Qird'at al-Syadz is the Qird’dt which is assigned to the qurra'priests from among the tabi'in and tabi’
tabi'in who do not fulfill the requirements of Qird'dt Sha A 7h . According to Mana' Khalil al-Qaththan al—
qird'dt syddzis: ediw guay ol W( Qird'4t whose sanad is not authentic). Among those included in al-qgird'at
syadz are the Qird'dt which are relied on by the four imams of the qurra’, namely:

a. Hasan ibn Yasar al-Basgri (d. 110), namely the Qurra’ imam from Basrah.

b. Ibn Muhaishin, namely Muhammad ibn 'Abd al-rahman al-Sahm al-Makki (d. 123), was the

imam of the qurra'for the people of Mecca

c. Yahya ibn Mubarak al-Yazidi al-Nahwi (d. 202 AH) was a Qurra' imam from Baghdad.

d. Abu al-Faraj Muhammad bin Ahmad al-Shanbudzi (d. 388 AH).
See Mana' al-Qaththan, Mabahits fi 'Uliim al-Qur'an, (cairo: Maktabah Wahbah, 2000) , 175.
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Istikharah and there was a determination to start what I wanted, and start what
I intended. After I perfect it, I intend to name it al-Anwar al-Tanzil wa Asrar
al-Ta'wil ".1?

Regarding where and when this tafsir was written, Ibn 'Ashur said al-Baydawi
started to write the tafsir when it has settled in Tibriz . He moved to Tibriz in 650
Hijriyah. So it is possible that he started writing tafsir books in the mid-seventh century
Hijriah.!?

This work by al-Baidawi is quite popular and is of interest to experts and
intellectuals who study it and provide marginal notes ( hamis hi /has h iah) on it . It
attracted so much interest from experts and intellectuals that as many as 83 Sharh and
Hashiyah books were born from TafSir al-Baydawi . And, books that are famous for
providing marginal notes on 7afsir al-Baydawi include Hashiyah Sheikh Zadah,
Hashiyah Syihab al-Khaffaji, Hashiyah al-Qunawi, al-Suyuti and others etc.'*

Apart from inspiring the birth of Aasyiyah from Islamic experts and scholars,
this book also attracted publishers to print it. 7his Tafsir al-Baydawiwas printed several
times, including:

a. Beirut: Dar al-Kutub al-'llmiyah, first printed 1408 AH/ 1988 AD, with a
thickness of 28 cm in two volumes. 28, 8, 5, 4 vols.

b. Beirut: Muassat al-A'lami li al-Matbu', first printing 1410 AH, 24 cm thick in
four volumes.

c. Bombai: printed in 1271 H (possibly the first printing of Bombai).

d. Egypt (Bulaq): printed in 1283, printed by Sheikh al-Khufaji's hashiyah , 8
volumes.

e. Beirut: Dar lhya' al-Turath al-'Arabi, first printed 1418 AH, muhaqqiq
Muhammad 'Abd al-Rahman al-Mar'ashali, printed in 5 volumes.!?

2. Scholar comments

Some assessments of 7Tafsir al-Baydawi concluded that the author was dependent

on previous commentaries. There are some people who consider this tafsir as mukhtasar

12Abu Safid 'Abdullah bin 'Umar bin Muhammad al-Syairazi al-Baydawi, Anwar al-Tanzil wa Asrar al-
Ta'wil, Juz. 1, (Beirut: Dar Thya' al-Turath al-'Arabi, 1418 AH), 23.

13 Muhammed Fad il Ibn ’Asyur, al-Tafsir wa Rijaluhu, ( Egypt: Majma' Buhuth al-Islami, 1970), 92 .
“Muhammad 'Ali Ayazi, al-Mufassirun Hayatuhum wa Manhajuhum , (Tehran: Muassasat al-Taba'ah wa
al-Nashr, 1373 AH), 159-160.

Bbid., 158.
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of al-Zamakhsari's tafsir a/-Kashshaf'. This is because in the case of 7/rab , ma'ani and
bayn refer to it. 'SApart from that, he also referred to the interpretation of Mafatih al-
Ghaib by Fakhruddin al-Razi, in wisdom and kalam. Then from al-Raghib al-Isfahani
7in terms of the origins and meaning of words. '8This comment is not excessive, even
though it is said to be mukhtasar, because in his muqaddimah, he has mentioned that
there will be references to the thoughts of previous tafsir scholars, in addition to the
sources of b7 al-ma'thurr .

Al-Dhahabi -in a/-Tafsir wa al-Mufassirun - praise the book Tafsir al-
Baydawi , that this book received a gift from Allah SWT, this is proven by the
acceptance of this book by a number of ulama. Meanwhile, the author of Kashf al-
Dhunun - as stated by al-Dhahabi - considers that this book is a great book and rich in
explanation ( ... o) oo e Gl abae LS 138 o i) 19

stories which were an important part of the previous books, in 7afsir al-Baydawi
are minimized. Even when quoting these stories, al-Baidawi mentions them using the
terms ruwiya (narrated) or gila (said). According to al-Dhahabi, the use of these two
terms shows that al-Baidawi hints at the weakness of the quality of the Israeliyat stories
which cannot be accepted by reason and logic. 2°An example is when he interpreted
Surah al-Naml verse 22;

Not long after that, Hud-Hud came and said: I have found something that you
don't know. I came from the land of Saba' with convincing news.?!

16See footnote number 25.
"For example, namely the meaning of a/-fasad in Surah al-Baqarah verse 11. What al-Baidawi explained
is the same as what al-Isfahani said in explaining the meaning of a/-fasad. Al-Baidawi in his commentary
wrote like this:

@8y sl JS Ol LBYSH ods #3ally . Jes W) o 6 ) g 1 sladlly

Compare with al-Isfahani (d. 502 H) who also wrote the same thing:
oty Lo a L IS5 ISl iSO G ale slendlly (Jlase V1 8 a3 SLdYlg s aiall Jo 7 Shally (Jlss ¥l 8 5 B g5 Sldll
«lis 5 G ale { 231 G 1A T ) g (Bl IS5 iy el ple
See: 'Abdullah bin 'Umar bin Muhammad al-Syairazi al-Baydawi, Anwar al-Tanzil wa Asrar al-Ta'wil, Juz
1, (Beirut: Dar Thya' al-Turath al-'Arabi, 1418 AH), 46. See also: Abu al-Qasim al-Husain bin Muhammad,
Tafsir al-Raghib al-Isfahani , Juz 1, (Tt: Jami'ah Tanta, 1999), 100.
"¥Muhammad Husein al-Dhahabi, a/-Tafsir wa al-Mufassirun , Juz 1, (Cairo: Maktabah Wahbah, 2000),
211.
Bibid.
)bid., 213-215.
“Department of Religion of the Republic of Indonesia, A/-Qur'an and its Translations ,27: 22.
85 EPISTEMOLOGY OF AL- BAYDAWI (ANALYSIS OF THE METHOD AND STYLE
FROM ANWAR AL-TANZIL WA ASRAR AL- TA'WIL ‘S BOOK)
Idris




Dirosatuna : Journal of Islamic Studies E-ISSN: 26 14-8285
Vol. 6, No. 2 (2023)
79-98

In this case, after briefly interpreting the verse and presenting various readings
from the lafadh makatha , saba’as well as reciting tajwid in several words, al-Baidawi
stated:

It is narrated that Prophet Sulaiman, after completing the Bait al-Maqdis
building , then prepared to perform the Hajj. After quoting an israiliyat story about the
journey of the Prophet Solomon from Mecca to Sana'a without mentioning the quality
of the history and also not denying it, al-Baydawi said:

Perhaps among the wonders of God's power that are reserved for His servants

there are things that are greater than them, which cause those who know His

power to glorify Him, and conversely, those who deny it will reject it.?

Even though TafSira I-Baidawi found a place in among the ulama, their critical
attitude towards him was not blunt. The biggest criticism of this interpretation lies in
its abundance hadith mawdu ’and the hadith daif mentioned therein; especially in
discussing the priority of the letters in the Koran . 2> Example of mawdu’hadith in it is
a hadith about the superiority of Surah al-Hujurat as follows:

From the Prophet PBUH. Whoever reads Surah al-Hujurat will get a reward like
the reward of someone who obeys Allah and Allah will collect with him. ?*
3. Systematic interpretation

Before starting to interpret each verse in a letter, al-Baydawi begins by
classifying the letter, whether it is makki or madani, >>as well as an explanation of the

number of verses. This can be seen in the following example:

2|bid.

23See: al-Dhahabi, al-Tafsir ..., Juz 1, 215.

% Al-Baydawi, Anwar al-Tanzil ..., Juz. V, 138. Based on tracking the author of this hadith, no source of
sanad was found that connected it to the Prophet SAW.

ZIn providing limitations regarding the definition of mak ki~ and madani~ there are three perspectives
regarding this, namely:

a. Place of descent (if a verse was revealed in Mecca and its surroundings - even if it was before the
hijrah - it is called makki, and vice versa).

b. The object of discussion or khitab (if the khitabis Meccan as in the words ya ayyuha al-nas then
the verse is concluded as a makki verse, even though the verse was revealed in the city of Medina
or after the Hijrah, and vice versa).

c. The period of revelation (if the verse came down before the Prophet's migration - even in Medina
- then the verse is considered a makkr verse , and vice versa).

See Amir Faishol Fath, The Essence of al-Mak k iy y ah and al-Madaniy y ah and their Contemporary
Validity, (Al-Insan, Journal of Islamic studies) Vol. 1, No. 1, January, 2005 ), 63-77. See more. Rosihon
Anwar, Samudra al-Qur'an, (Bandung: CV. Pustaka Setia, 2001), 114

makki and madani verses , the letters of the Koran are also classified into these two types. This

classification is based on the composition of the types of verses contained in it:
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Surah al-Fatihah is makkiyyah , the number of verses is 7.2

Likewise when he started the letter al-Baqarah, namely:

Surah al-Baqarah is madaniyyah , the number of verses is 287 verses.?’

After that, al-Baydawi explained the meaning of the verses one by one using
linguistic analysis, citing the hadiths of the Prophet, the history of the Companions,
tabi'in, and gira'ah . Interpret verses of the Koran by connecting them with other verses.
This method is carried out by connecting words in the verse being interpreted with other
verses in the same surah, or looking for the meaning of the content of the verse being
interpreted by looking at other verses and surahs from the Koran. This usage seems to
be carried out very often by al- Bayda wi.

At the end of each letter, al-Baydawi includes hadiths that explain the virtues
or rewards for those who read the letter.?® This can be seen in the following example ,
each hadith is displayed at the end of the interpretation of the letters al-Fatihah, al-
Rahman, and al-Wagqi'ah :

However, in the use of these hadiths - including the hadiths which are not shown
at the end of the letter - al-Baydawi cuts down the sanads *°and does not explain the
degree of the hadith, whether sahih, hasan, da' if, or wantu'. It would be appropriate if
al-Baydawi from this side received criticism because this is the weak point of 7afsir al-
Baydawi , because it is suspected that there are many da'ifand maudu'hadiths contained

in it.

a. Surah category makki, if the entire contents of the verse is makki .

b. Madaniletter category , if the entire contents of the verse are madani .

c. The surah category is makki plus, if most of the verses are makk7 and a small part are madani

verses.

d.  Madaniletter category plus, if most of the verses are madan and a small part are makki verses.
See: Moh. Ali Aziz, Getting to Know the Qur'an Completely , (Surabaya: Imtiyaz, 2012), 100.
2 Al-Baydawi, Anwar al-Tanzil ..., Juz. 1, 25.
YIbid., 33.
28It seems that al-Baidawi followed in Zamakhshari's footsteps in his interpretation of a/-Kashshaf .
Namely, writing hadiths at the end of the letter, which relate to the benefits and virtues of practicing
them. In fact, the history shown is the same as what Zamakhshari conveyed. However, al-Baydawi did
not adopt all the narrations at the end of each letter from al-Kashshaf which he adopted into his
interpretation. He only chose one or two narrations from a/-Kashshat.
»In hadith science, such treatment is called mu'allag , namely cutting one or more sanads in a row, starting
from the bottom one to the top, leaving one or more of the top sanads. In general, such hadith is punished
as da'if and ghairu ma'mul bih (does not need to be practiced), unless the sanad is presented and can be
accounted for. See: Mahmud Tahhan, Taisir Mustalah al-Hadith, (Iskandariyah: Markaz al-Huda li al-
Dirasat, 1419 AH), 55.
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METHODS AND INTERPRETATION STYLES AL-BAYDAWI

Several important things to pay attention to in recognizing a work of
interpretation, namely, method ( manhaj ) and tendency/school ( naz'ah / ittijah ). In
terms of the method of a book of interpretation, it can be seen from several aspects which
include the source of the interpretation, the method of explanation , the breadth of the
interpretation , and the objectives and order of the verses . Meanwhile, the tendency of
abook of tafsir can be seen from the direction of the interpreter's tendency in interpreting
the verses of the Qur'an. 3° Below the author will present the method and style of 7afSir
al-Baydawi .
1. Interpretation method

a. Sources of Interpretation

The sources of interpretation used by al-Baydawi in his book Anwar a I-Tanzil
w a Asrar a I-Ta'wil, includes : First , interpreting Al-Qur'an verses with other Al-Qur'an
verses on various occasions and with different systematics; 1) sometimes he interprets
verses using a linguistic approach , then accompanied by mentioning the verse as the
basis, 2) sometimes he only interprets it with other verses 3) and when interpreting
verses that contain Figh law, al-Baydawi mentions his interpretation goes first and
mentions his figh views, then he mentions verses that support the figh stance he has

taken.3! An example is when he interpreted verse 166 of surah al-A'raf :

(V4%) Gl 8333 1558740 b i 148 s e 130 IS

So when they were arrogant about what they were forbidden to do, We said
to them: "Be you humble monkey.3?
In interpreting this verse , al-Baydawi begins with explain the meaning of the

sentence "z ". The meaning is takabbur by breaking the prohibition. He then clarified

this explanation by mentioning the words of Allah [Al-Dhariyat: 44]: 4 :f 35 1355, still

3%Ridwan Nasir, Understanding the Perspectives and Methods of Mugqarin Interpretation, (Surabaya:
Postgraduate IAIN Supel, n.d.), 14-19.
31Abbas Sulaiman, Tawali' al-Anwar min Matali' al-Abzar, (Cairo: al-Maktabah al-Azhariyyah li al-
Turath, 1991), 32.
32Department of Religion of the Republic of Indonesia, A/-Qur'an and its Translations , 07: 166.
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in the context of this verse, al-Baidawi in interpreting the sentence " 155 4 i}

analogizes it with verse 40 of surah al-Nahl:

P

(€4) 55553 384 Qb O suiyl 13y g0 33
Indeed, when We say something, when We will, We only say to it: "kun (be)",
then it will be.*

In the view of al-Bay da wi , what is meant by the kun command in surah a
I-'A'raf is amr takwini , not a verbal command ( amr gauli) as in surah a 1-Nahl. *What
is meant by amr takwini is the realization of the creation of something by the nature of
Allah’s qudra t or in terms of kalam science it is called ta’ allug a [I-qudra t a I-tanjizi bi
al-mumkin .

Second , interpreting a 1-Qur'a n with the Nabawiyyah Sunnah . It is not
uncommon for al- Bayda wi in his tafsir to mention hadiths of the Prophet. Among the

verses a 1-Qur'a n which are interpreted with hadis is verse 238 of surah a 1-Baqarah:

T s 585 (e 3IT sl gl Je Thas

i

Maintain all (your) prayers, and (maintain) wusthaa prayers, Stand for Allah
(in your prayers) with humility.*

Al-Baydawi said that what is meant by al- s ala t a I-wusta is the afternoon
prayer. He based this on a hadith that he deliberately converted to, 3°as he wrote in the
editorial :

Third , interpret the Qur'an with explanations from friends and 7abi'in . For

example, in his interpretation of the word of Allah in surah a I-Rum verses 17-18:
oﬁ)@"‘*d"ﬁ ﬁu’Jg‘jU/W‘&w‘ ‘dj(\V) dMgrj oj...:yw RIESER
(YA)

31bid, 16: 40.

34 Al-Baydawi, Anwar al-Tanzil ..., Juz. 3, 227.

35Department of Religion of the Republic of Indonesia, A/-Qur'an and its Translations , 02: 238.

3%In various places and occasions al- Baidawi presented a hadith by removing the chain of sanad, until
only the Prophet ( mu'allaq ) remained. In the discipline of hadith, discarding a series of sanads like this
falls into the category of mardud hadith when the series of sanads cannot be known. See: Mahmud Tahhan,
Taisir Mustalah al-Hadith , (Iskandariyah: Markaz al-Huda li al-Dirasat, 1415 AH), 55.
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So glorify Allah at the time and to Him be all praise in the heavens and the
earth and when you are in the evening and when you are in the time of Zuhr,
you are in the evening and when you are at dawn.’’

In interpreting this verse, al-Baydawi mentioned the interpretation of Ibn

Abbas who said, that the meaning of tasbih in the evening is the Maghrib and 'Isha’
prayers, the tasbih in the morning is the morning prayer, the time of tasbih in the
afternoon is the Asr prayer and The noon prayer is midday prayer.3?

Fourth , interpret the Qur'an with linguistics; both in terms of the meaning of
vocabulary, analysis of literary beauty, language structure and others, 3°for example in

the first and second verses of Surah al-Baqarah:

S sl S A el 4l e e ol 0S5 O 1 e W) e Lensf daiad A1 o plel
ac¥) e Jany ¥ (sl o dea¥l 5 clillae Calall (o (] (S o 50 i Gl g clgie Calpally ke
el dda QLS 5 A2 D) (il o5 Aabiail) il 5o el AL 48l 8 JalSD) Calgall 4 o) el oY

$osetiall 3 G085 Vs ction SUSH Yoy S Tl T s Sl 5 Coghae Tt ol 8 o
LoV 5 L LY () dae Alalall Guinll 201 Y sl a3l e ol Giseain (e ire dbaall e
A a8 LS adiy aly ol sy Gad ey Il D g 8 e Uil o 30l 8 85 L Leas ) eland]
dibia 5 A aal LS Sl e (e 4 )l 8 Ganadd aaly o Y J5 b Vo s
o o Sl g ine @I & ol g o 4 A ) Y 1 il g o Sl e o 3y 4
Al e Aeall g oy saey Lo Adia sl (LUK e o dalig (53 Q) QUSH 4l ¢ ixa
Fifth , interpret the verse with ra'yu , such as the interpretation of the
mutashabihat verses . For example, al-Baydawi interprets wajh as Substance *'in the

word of Allah verse 27 of surah al-Rahman:
(YV) 281 IV 5 & 4 A

And the Essence of your Lord who has greatness and glory remains eternal.*?

3"Department of Religion of the Republic of Indonesia, A/-Qur'an and its Translations , 30: 17-18.
38Al-Baydawi, Anwar al-Tanzil ..., Juz. 4, 203.
¥In this case al-Baydawi refers a lot to Zamakhshari's Tafsir al-Kashshaf . This can be proven by
comparing the interpretation of the two books, especially from the linguistic aspect. For example,
regarding 7 ra b at the beginning of Surah al-Baqarah. The author sees that what is explained by al-
Baidawi indeed refers to Zamakhshari's explanation in 7afSir al-Kashshaf . In al-Kashshaf -it is also
explained as written by al-Baidawi as follows:
Yar o Ll s dlls ()65 ol o3 ol Cagdan T 5 all) s Oy 250 sal) S QD ga slina s ddea UK (S o
v A Allaa QUSH @l g Aaa Al 228 (558 ()5 dbia QLS ) e
Look. Abu al-Qasim Mahmud ibn 'Umar al-Zamakhshari, a/-Kashshat 'an Haqa'iq Ghawamid al-Tanzil wa
'Uyun al-Agawil fi Wuju h al-Ta'wil, (Riyad: Maktabah al-' Abikan, 1998), 142-143.
YAl-Baydawi, Anwar al-Tanzil ..., Juz. 1, 36-37.
4bid., Juz 5, 172.
“2Department of Religion of the Republic of Indonesia, A/-Qur'an and its Translations , 55: 27.
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From the explanation and review above, from the aspect of interpretive sources,
the compositions presented by al-Baydawi are quite diverse. Don't just depend on
ma'thurr sources® just . But it is balanced with the source of ra'yu . The diversity of
sources of interpretation is mainly due to al-Baydawi's abilities in various fields of
knowledge, such as Mantiq, Kalam, Figh, Ushul Figh, Language, Tasawwuf, History and
Tafsir, so that if not said ra’yu sources dominate compared to ma'thur source , then the
two sources are quite balanced.

In the development of the science of interpretation, recently the source of
interpretation as presented by al-Baydawi is known as the igtirani or izdiwaj method or
in Rashid Rida terms called al-jami’ bayna sahih al -ma'thur wa sarih al-ma'qul **

b. How to explain

There are two types of methods for explaining interpretation. First, the bayani
method , interpretation by providing descriptive information without comparing
history/opinions and without evaluating ( taryih ) between sources. The second method
is muqarin (comparison), comparing verses with verses that speak on the same issue,
verses with hadiths, mufassir opinions with other mufassir, highlighting aspects of
difference. **From this perspective, the interpretation of al-Baydawi falls into the
category of Bayni method , for example when discussing basmalah from Surah al-
Fatihah:

First of all, al-Baydawi mentioned the names of scholars who agreed with al-
Shafi'i, who was his school of thought, that basmalahwas part of Surah al-Fatihah. After
that, he mentioned the names of scholars who disagreed. In the final part, he presents
narrations which become arguments for the opinion of al-Shafi'i and those who agree
with him as well as narrations which become arguments for scholars who disagree with

him, without considering which one is superior. However, the Shafi'iyyah tendency is

4Regarding the reference to the source bi al-ma'thur, as quoted by Yusuf Rahman from Winand Fell in
his work Indices ad Beidhawi Commentarium in Coranum, the name of Ibn Abbas is the one most quoted
by al-Baidhawi. Meanwhile, Ibn Mas'ud was quoted 14 times, Ubay bin Ka'ab 4 times, Abdullah bin Zubair
4 times, Abu Musa al-Ash'ari 2 times and Zaid bin Thabit 1 time. From among the tabi'in, al-Baidawi
quoted Mujahid 5 times, al-Dahhak 3 times, Qatadah 3 times, Ikrimah 3 times, and Abu al-'Aliyah 1 time
. See: Muhammad Yusuf (et al), Study of the Book of Tafsir; Giving Voice to Silent Texts, (Yogyakarta:
Teras, 2004),11 6.

“Muhammad Rashid Rida, Tafsir al-Manar, Juz 1, (Cairo: Dar al-Manar, 1947 AD), 01 .

“1bid.
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implicitly felt. For example, by mentioning it first and having a larger portion of the
argument.
c. Goals and order of interpreted verses

There are three choices of methods for an interpreter to present his
interpretations of the verses of the Koran . First, the tahlili method ( analytic ),
interpreting the verses of the Koran sequentially and orderly as in the mushaf . Second,
the nuzuli method interprets the verses of the Qur'an sequentially and orderly in
accordance with the order in which the verses of the Qur'an were revealed. Third, using
the mawdu7 (thematic) method.*¢ Tafsir al-Baydawi from this side, interprets the
Qur'an sequentially from the beginning of surah al-Fatihah to the end of surah al-Nas.
This fact categorizes the method used by al-Baydawi to orderly interpret the verses,
namely the tahlili method .

d. Breadth of explanation

books that have been written by scholars vary in terms of the breadth of their
interpretation. There are those who discuss interpretations at length. Something like this
is called a method ( itprophet ). There is a simple explanation. This explanation, which
is not long and rambling, is called a method ( ijmali).*’ TafSir al-Baydawi, even though
in terms of the form of the book it is not as large as Mafatih al-Ghaib , this tafsir from
the breadth of its explanation still falls into the category interpretation using the itnabi
method . It can be seen that TafSir al-Baydawiwas printed in a maximum of 28 volumes
and a minimum of 4 volumes, but with a thickness of 24 cm.

2. Style/tendency ( /ttijah /naz'ah)

Each mufassir has a different touch in interpreting the verses of the Koran.
Different touches will have an impact on the interpretation products . So that readers of
tafsir books will feel the aroma of the interpreter's tendencies in his tafsir work . These
tendencies are influenced by several factors, including ideological factors, scientific

specialization and tendencies of schools of jurisprudence , and other things .

4Nasir, Understanding Perspective... , 14-19.
“TIbid.
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Talsi r al- Bayda wiis one of the interpretations that cannot be separated from
the influence of these factors. Among several aspects that become patterns/tendencies (
ittijah) from Tafsi r al-Baydawi , namely aspects of language, technology and figh.

a. Linguistic tendencies

According to Muhammad a 1-Fadil I bn 'Ashu” r “®main reference Taf$i™ r al-
Baydawiis Interpretation r a I-KashshafZamakhshari's and al-Razi's Maftatih a I-Ghaib
. From Tafsi r a I-Kashshaf al- Bayda wi took an analysis of the beauty of the Qur'an .
From Tafsi r a /I-Razi he took up philosophical discussions, kalam and ushul Figh
discussions.® In the study of interpretation , a /-Kashshaf is known to have a very
dominant tendency towards the beauty of language . From this fact, the tendency
towards bala ghi Tafsi r al- Bayda wi can be understood.

If you delve further and deeper into the Tafsi r al-Baydawi , the touches with
the aroma of language in various verses will be very noticeable. For example, al-
Baydawi's interpretation of the fourth verse of Surah Maryam, precisely in the sentence
L (el )l Jeidl 5 he wrote:

b. Theological tendencies

It has been previously known that the theological aspect of an interpreter is very
influential in interpreting the Koran, especially the verses that talk about creeds. Al-
Baidawi is an adherent of the Sunni theological school of the Ash'ari y ah group and is
one of its figures , even though he is not equated with the big names of Imam al-
Haramain a 1-Juwaini, Abu Hamid a 1-Ghazalid, Fakhruddin a 1-Razi and Shaifuddin a
1Amidi. In al- Bayda wi' s written language , it is stated that he had a book on the science
of kalam entitled 7awali’'a I-Anwar .

To find out how the theological aspects influence and give their own color to the
interpretation, here are several issues and verses from the Koran which have become
heated debates between the Sunni camp and other camps.

The possibility of seeing Allah is an issue disputed by the Muktazilah and Sunni

groups . The Muktazilah camp believes that it is impossible for humans to see Allah .

“He was the son of Shaikh Muhammad a ITa hir Bin 'Ashur . He is the author of 7afsir a I-Tahrir w a a
I-Tanwir .
“Muhammad a I-Fadil Bin 'Ashur, A/-Tafsi r wa Rijaluh , (Cairo: Al-Azhar Al-Sharif , Tt ), 128
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Meanwhile, the Sunni group states emphatically that seeing God is not impossible.
Among the verses on which the Muktazilah's opinion relies is the word of Allah, surah a

I- An' am verse 103:

(1) et Saalh 5 ¥ 8% g a5

He cannot be reached by eye sight, whereas He can see everything that is
visible; and He is the Most Subtle, the All-Knowing.>°

When interpreting this verse, al- Bayda wi said that this verse was an argument
for the Mu'tazilah group for the claim that Allah cannot be seen . However, according to
him, this argument is weak because the meaning of /idra kin this verse is not just seeing
. The meaning of /a nafiin the verse is not a denial of seeing all times and from all people.
There are other possibilities , in some conditions and for certain people to see . 3'That
is, in matters of ru'vat (see) Allah al- Bayda wi is in line with the Ahlussunnah
community .

anthropomorphic verses , al - Baydawi is more inclined to follow the approach
of Khalaf u/ama . *>Mentakwil the sentences ( y ad, w ajh, ' a in, i stiwa' and other
sentences) which explicitly show the likeness of Allah to creatures . For example, when
interpreting the sentence wajh with Essence’? in the word of Allah verse 27 of surah al-
Rahman:

(vv) ¢S5 S 55 355 455 a5
And the Essence of your Lord who has greatness and glory remains eternal.>*
In other cases, the sentence yad, the first verse of surah al-Mulk ,

Al sy g3 s
He also does not interpret the sentence yadwith its true meaning, but brings it to a majaz

meaning . Al-Baydawi interpreted it as absolute power to do anything to all creatures.>

S%Department of Religion of the Republic of Indonesia, A/-Qur'an and its Translations , 04: 103.
S1Al-Baydawi, Anwar al-Tanzil ..., Juz. 11, 106.
52K halaf scholars are those who lived after the 3rd century Hijriyah and methodologically, the approach
taken to anthropomorphic verses uses the takwil method. In contrast to Salaf scholars (ulama who lived
before the 4th century Hijriyah) tend to maintain the literal meaning of the text of anthropomorphic
verses. See: Andi Aderus, Characteristics of Salafi Thought amidst Currents of Islamic Thought , (Tt:
Ministry of Religion of the Republic of Indonesia, 2011), 51-64.
S3Al-Baydawi, Anwar al-Tanzil ..., Juz. V, 172.
$4Department of Religion of the Republic of Indonesia, A/-Qur'an and its Translations , 55: 27.
SAl-Baydawi, Anwar al-Tanzil ..., Juz. V, 228.
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These points seem sufficient to prove and confirm that this 7afs/ r al-Baydawi
has a Sunni theological tendency . In interpreting anthropomorphism verses , al -Baid

awi uses the interpretation method used by Khalaf scholars , namely the takwil method

c. Tendencies in Figh
Thematically, the verses of the Qur'an are classified into several themes, in
including legal verses which are the main source for exploring Islamic law - the law of
Islamic jurisprudence. In the realm of jurisprudence, differences in jurisprudence have
been commonplace since the friend era until now. In the course of its history , differences
in figh opinion then narrowed down to four schools of thought large and existing until
now , namely the school of thought : Hanafi , Maliki , Shafi'i , and Hanbali. Since the
emergence of the four schools of thought, it has been difficult or almost impossible to
find scholars who came out of these four schools of thought . Likewise with al - Bay da
~ wi , he did not leave the corridor of the school of jurisprudence . He adhered to the sha
~fi'i figh and composed a /-Ghayat a I-Quswa f1 Dirayat a I-Fatwa ; which incidentally
is still within the corridor of Shafi'i Figh .
ahkam verses , below we will present several issues that are the differences
between the schools of thought.
In the Shafi'i school of thought, basmalah is part of the verse of Surah al-Fatihah.
So it is considered part of the Koran. Because it is considered part of Surah Al-Fatihah,
reading it during prayer is mandatory. While other schools of thought do not say so, they
say the opposite. In this matter, al-Baydawi's attitude shows his siding with the Shafi'i
school of thought. This can be seen when he interpreted the first letter of the Koran. He
firmly stated at the beginning that basmalah is part of al-Fatihah. Although after stating
that he also mentioned the names of scholars who did not agree with him. He did this
without making any judgments between the several opinions. He has since emphasized
that his choice was Shafif's opinion.>
The issue of qasr prayer is also a matter of ikhtilaf among schools of
jurisprudence. The Shafi'i school of thought says that the qasr prayer during its legal

journey is mubah and not obligatory. Meanwhile, Abu Hanifah sentenced it to be

Ibid ., Juz. 1, 25.
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obligatory. This problem, although not at length, is explained by al-Baydawi in
interpreting verse 101 of Surah al-Maidah. In his tafsir he states it like this: wa nafyu al-
haraj yadullu ‘ala jawazih duna wujubih 7

the ahkam verses towards the Shafii school of thought. This is proven by the
opinions he uses in the ahkam verses which are the opinions of the Shafi'i school of
thought. So it seems that it is clear that 7afsir al-Baydawi has tendencies of the Shafi'i
school of thought. There is no need to deny it or debate it.

CONCLUSSION

Scientific background, experience and school affiliation greatly influence the
results and direction of an interpretation. Al-Baydawi with his interpretive work
Anwar al-Tanzil wa Asrar al-Ta'wil, cannot be separated from the influence of this
background.

Factors of scientific specialization , ideology, and religious tendencies of the
al- Bayda wi school of jurisprudence provide a touch and style that is different from
other works of interpretation. Linguistic abilities, the al-'Ash'ari school of theology
and the Shafi'i school of jurisprudence dominate in every discussion. This then gives a
distinctive and different style to al-Baydawi's tafsir works.

The factors that influence the style of interpretation also have implications
for the choice of interpretation method for al-Baydawi. Four reviews of research
methods for tafsir books, to see the methods of al-Baydawi's tafsir works, namely: 1)
source of interpretation 2) method of explanation 3) breadth of interpretation 4) target
and order of verses. Each of them can be identified as follows: /gtirani method is the
source aspect of interpretation, the bayani method from the perspective of explanation
method, the itnabi method from the perspective of breadth of interpretation, and the

tahlili method from the aspect of target and orderly verses.

3TTbid ., Juz. 11, 93.
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