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Abstract
This study uses a qualitative approach with ethnographic methods. Previous studies have focused more on the role of sadaqah in various Gorontalo traditional ceremonies. This study focuses on the sadaqah tradition from a practical and historical perspective and how it relates to gratification. The study results show that sadaqah is a Gorontalo tradition or custom carried out from generation to generation. Sadaqah is one of the obligations carried out when carrying out an activity using customs. This may also only be done if the person carrying out an activity accepts to be carried out by custom. Sadaqah is not a gratuity, nor is it a bribe. Sadaqah is different from gratification, which has the opportunity to cause abuse and abuse of power because there is the lure of giving.
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INTRODUCTION
Tradition is a provision that applies in a particular society and explains the overall way of life in that society. Adat is a general term to designate everything that comes with the present. Adat comes from the Arabic grammar “adah” which means the variety of actions that are carried out repeatedly.
Adat can be interpreted as a habit that according to the opinion of the community has been formed both before and after the existence of the community. In the current era of globalization, there are still many customs or traditions that are still maintained from generation to generation since centuries ago until now. The same thing happened in Gorontalo. The majority of Gorontalo people embraced Islam which then influenced the existing culture and of course their customs also highly respected the principles of Islamic teachings. The people of Gorontalo still adhere to customs. Where in Gorontalo itself has a Gorontalo philosophy, namely “Adat bersendikan syariat, syariat bersedikan Kitabullah” (customs based on syara, syara with scriptures) is a concrete mirror. This philosophy contains a number of meanings that: First, Adat must be based on Shari'a, Adat that comes out of Shari'a cannot be categorized as adat. Second, there is a strong relationship between adat and sharia. On a practical level, customary practices in the Gorontalo community can be justified and legalized. Traditions or customs in the Gorontalo community cannot be separated from the religion and beliefs held by the people in Gorontalo. The influence of Islam as an unwritten law in Gorontalo is so great that it can regulate all aspects of life in its society with Islamic principles, including marriage customs which are very Islamic in nature. 
Gorontalo customs have their own characteristics in the rituals they perform, especially at the end of the stage of the Gorontalo traditional wedding ceremony called “mopodungga lo adati tombulu wau barakati” which is known as giving sadaqah  at the end of the traditional marriage ceremony. Giving “sadaqah ” in the implementation of traditional Gorontalo marriages is a series of customary processes that must be carried out as well as the practice of giving sadaqah .
In fact, sadaqah  is an order from God Almighty to his creatures, namely humans through the Koran to be able to live side by side and help each other, and work hand in hand to live the life that has been given by Him, sadaqah  also aims to maintain balance in human life so that it is possible to minimize differences and gaps that occur in human life. For a man who is pious, he will do whatever is commanded by God, this is because he expects a reward in the form of blessings from Him after what he has done. 
Theologically, the concept of sadaqah in Islam comes from the revelation of Allah SWT to His Prophet Muhammad SAW. When alms are constructed in an understanding that is under the control of the power of the Prophet or Prophet Muhammad SAW, the understanding of alms can be accepted uniformly. However, it is different with In the cultural context in Gorontalo, alms are structured differently where alms if we follow the theological concept, it has experienced a shift in meaning in the practice of traditional rituals in Gorontalo which is in the name of customary power (bate), where alms are given to "big people". In this context, holders of customary power (bate) with the actors of customary holders have power over the customary knowledge they have, the community then becomes subordinates in understanding customary knowledge. 
The determination of qualitative research methods for researchers will lead to rationalization and basic assumptions. Because, in general, qualitative research assumes: a) Data to be collected intensively requires this observation strategy to be a characteristic and main component in qualitative research. b) Interpretive studies are emphasized in analyzing data, because the research data does not contain a statistical calculation system. c) Qualitative research is often called naturalistic research because the integrity of the process is always prioritized. This is in line with the view that "naturalist researchers seek to better understand the process (rather than the product) of observed events or activities". 
While the data to be produced is accurate and in-depth data that describes what the Gorontalo community involvement process looks like in implementing the values of local wisdom to develop a civic culture. Considering that foreign influences or globalization will always move dynamically which does not rule out the possibility that it will shake the traditional principles of Gorontalo so far. Therefore, strengthening culture through the values of local wisdom of sadaqah in the Gorontalo community will be easily studied through a qualitative approach that prioritizes observation and interpretation.
Miles and Huberman argue that “...with qualitative data we can follow and understand the chronological flow of events, assess cause-and-effect within the realm of local people's minds and derive rich and useful explanations”.  Therefore, qualitative research emphasizes more on a comprehensive study of research results rather than merely interpreting the results of quantitative calculations.
This study uses an ethnographic approach which is also supported by a phenomenological approach. According to Creswell (2012), the ethnographic approach is a qualitative research strategy in which researchers investigate a cultural group in a natural environment over a long period of time in collecting primary data, observation data, and interview data.  Spradley explains ethnography as a description of a culture, to understand a view of life from the point of view of the natives. In the process of collecting data, researchers used observation, interview and documentation techniques. In determining the informants, the researcher chose the informants on purpose.  This is done with the intention of enriching the data from the research conducted because the researcher determines the criteria for certain informants to be interviewed. The data sources of this research are participants, informants, and documents. The data collection method in this study used observation and interview techniques. This research was conducted in Gorontalo Regency which focused on the issue of sadaqah in a review of legal pluralism.

RESULTS AND DISCUSSION 
Community responses related to giving sadaqah  at the wedding ceremony, based on the table above, it can be concluded that all respondents agree with the provision of sadaqah  in marriage customs. Giving sadaqah  at a wedding ceremony is a tradition that has been passed down from generation to generation which is an award or honor to the person who was given it for taking the time and appreciating the invitation. This is in accordance with Empi Daud's statement that:
Giving sadaqah  at the wedding ceremony is a form of gratitude given to the executor of the marriage who has come to attend the invitation. The presence of the invitees, especially the KUA is an appreciation to us and it is obligatory for us to respect them. Giving sadaqah  is a form of respect in the Gorontalo tradition. 
The same opinion was expressed by Yusuf Lamusu that:
Giving sadaqah  at a wedding ceremony in Gorontalo has become a custom or tradition that cannot be removed because it is a symbol of respect or appreciation for the person given and sadaqah  is a form of family gratitude.  In essence, the community does not feel compelled to give sadaqah  to the PPN/Penghulu when attending wedding customs. this is because sadaqah  is something that must exist in marriage customs and also the giving of sadaqah  is the result of an agreement by both parties long before the wedding ceremony is held. 
As said by Ali Turuki, that:
Giving sadaqah  to those present at the wedding ceremony including KUA there is no feeling of compulsion, this has become a culture and is already used in the Gorontalo community, and the funds designated as sadaqah  are the result of deliberation given from the groom's side at the time of application or tolobalango. Furthermore, it is said that: Basically, giving sadaqah  to the penghulu is given sincerely, there is no coercion from anyone, because in the Gorontalo sadaqah  tradition something has to be done. Moreover, the money that has become sadaqah  has been agreed at the time between assets. 
According to Sarman Dj. Usman, one of the residents of Tibawa District, said that:
There is no sense of being forced to give sadaqah  to the invitees who are present or from the KUA, because what is given as sadaqah  is the result of a joint decision between the two families at the time of application. and the money that became sadaqah  was all from the money from the agreement to finance the marriage ceremony which was delivered by the men's family. If we as a family do not give sadaqah  during the traditional wedding ceremony, the family will feel ashamed and humiliate the invitation. 
Saleh Botutihe gave an opinion regarding the existence of compulsion or not in giving sadaqah  to PPN/Penghulu when attending the marriage contract, saying that:
Basically the people of Gorontalo love to give, and giving sadaqah  to those present is not a compulsion but it is a tradition of respect. It's just that giving by the family is sincerely tarnished by certain people who force the family to give at the ceremony. there are even those who distort the mandate of the family so that sadaqah  whose form is a tribute to those who are invited even tarnishes the good name of the family because there are certain people who are not trustworthy. 
Some of the opinions above indicate that in fact the people who carry out the marriage ceremony have no compulsion in giving sadaqah  to anyone, including the KUA element. This is because the sadaqah  given is a custom that is still preserved by the Gorontalo people, and also the money that is designated as sadaqah  has been agreed upon by both families who will carry out the marriage, the delivery of which is carried out through a process. custom. Coupled with the moral burden faced by families who carry out marriages if they do not carry out one part of the custom, namely pohutu, which is known as giving sadaqah  at the end of the implementation of the marriage contract.
In addition, sadaqah  is not a gratification, giving sadaqah  is a way for the people of Gorontalo to respect or appreciate the invitation to attend a traditional wedding ceremony which is dedicated to people sitting in the customary area. Sadaqah  is required to be in a traditional marriage procession whose submission is one part of a series of customs that are carried out at the end of the marriage contract. This is directly proportional to what HM said, that:
Sadaqah  is not a gratuity, Sadaqah  is an award, the family has respected us, so we must come to appreciate the invitation. and the form of respect or appreciation by Gorontalo custom is called pohutu or the basis of welcoming known as sadaqah . Sadaqah  must be accepted because if it is not accepted, the Gorontalo custom does not want to be respected or respected.  Sadaqah  is not a gratification because sadaqah  is a gift that is carried out in the customary process and the meaning of sadaqah  is respect. by upholding the nature of human beings who have the dignity to be respected and respected, in principle, whoever respects others means respecting oneself. Hamzah Lanur as a traditional figure as well as a religious figure gave the reasons that:
The Gorontalo community adheres to the traditional faslafah based on syara, syara based on the book of Allah, which emphasizes that what the Gorontalo people do, especially the giving of sadaqah , does not conflict with the Shari'a, because giving sadaqah  is a respect or appreciation, and in Islam we are encouraged to respect people. others or guests. therefore sadaqah  is not a gratuity. 

SADAQAH  IN THE PERSPECTIVE OF THE GORONTALO PEOPLE
Sadaqah  culture in the Gorontalo indigenous community still exists as part of the process of implementing traditional events. Sadaqah  is still given by the organizers of each event or celebration to regional officials who are present at the event. Usually in practice, sadaqah  will be given through the intermediary of traditional stakeholders who accompany the event from the beginning to the end of the event's sustainability process.
This is in line with the belief of the Gorontalo community to maintain a tradition, namely Sadaqah , which describes a social dynamic in the various interrelationships of society to provide mutual support in the form of donations in the form of goods, money, agricultural products and others (Sopyan Kau, 2019). Sadaqah  is part of cultural customs because it is believed by the community as a form of reciprocity; glue between social relations in society.
At first, Sadaqah  as a form of reciprocity became the glue of social relations in the community, especially in the village. According to Syukur, rural communities who live in poor conditions, the principle of reciprocity becomes the glue in society, as is the life of rural communities in Gorontalo who believe sadaqah  is the embodiment of mutual help in order to maintain social harmonization. The sadaqah  tradition in society is similar to the massolo tradition in the Bugis society, the donation tradition in Javanese society. All of these traditions are institutions that function to maintain the solidarity and moral feelings of the community.
Various life cycles of the people of Gorontalo, from pregnancy rituals, childbirth, traditional marriage ceremonies to death ceremonies are still attached to this day as part of the community culture that developed in Gorontalo. This is in line with the beliefs of the Gorontalo community which cannot be separated from the traditional philosophy of the Gorontalo community itself, namely: "Adati hulo- hulo'a to syara'a, syara'a hulo-hulo'a to Qur'ani. This means that custom is guided by syara' (shari'a) and syara' is guided by the Qur'an. Various activities in the community are held according to customs that have been passed down from generation to generation for hundreds of years. Some of the customs that are still preserved by the Gorontalo community to this day, this means that it can be seen that public awareness of customs is still very high, because the community still celebrates or preserves local culture as a form of appreciation and recognition of the local culture of the community itself. This argument is what in his study is known as Local Wisdom or local wisdom.
One of the customs that is still inherent in every traditional ceremony, especially in the traditional marriage ceremony of the Gorontalo community, the term sadaqah  seems to be a must in every traditional wedding ceremony. This symptom is because sadaqah  is still considered a form of respect and appreciation for traditional community leaders who are present at the wedding and help carry out the traditional wedding procession. As practice as follows: 
Mopodungga lo tombulu is the giving of sadaqah  by baate or wu'u to taa tombuluwo or regional officials who are present, traditional stakeholders, and village/kelurahan officials. Where before the surrender of sadaqah , baate wolato and baate layi'o will again announce or mopomaalumu to taa tombuluwo and others who are sitting in buulita. Mopomaalumu is carried out in a way where the two traditional leaders from the Wolato and Layi'o parties face taa tombuluwo or olongia lo lipu, while raising their hands that are attached to each other while saying "Mopodungga lo tombulu". After that, the caliph or regional official responded by raising his index finger up while saying "subhanallah" or "glory to Allah". This implies that the caliph or regional official is the guardian of God for all the people or society. 

SADAQAH  IN THE STUDY OF LAW NUMBER 20 YEAR 2001 ARTICLE 12B
The discussion that has been described above can be understood as the position of sadaqah  according to the criminal law that:
1. Referring to Article 12b of Law Number 20 Year 2001, it is regulated:
The civil servant or state administrator who receives a gift is known or reasonably suspected that the gift is given as a result or because he has done or not done something in his position that is contrary to his obligations.
The position of sadaqah  in the Gorontalo custom is not covered in article 12b because sadaqah  in the Gorontalo custom is not a gift but the gift is in the realm of custom and contains an element of respect and appreciation that has a moral aspect, if you refuse it is the same as insulting the person who gives and feels richer than the other person. other. Meanwhile, what is meant in Article 12b is the giving of gifts. Sadaqah  at a wedding ceremony in Gorontalo means to glorify. These are all cultural events that are in the realm of customs which have a moral aspect in them.
2. If you refer to Article 12b of Law Number 20 of 2001 concerning Civil Servants or State Administrators, it must be ascertained in advance whether the purpose of giving what is known as sadaqah  is as a gift for attending a wedding or not.
If not, then sadaqah  is not included in the gratification category because sadaqah  is a customary event not a criminal event which according to Gorontalo custom  is  something  that  must  be  present  in  the  Gorontalo  traditional stages whether below Rp. 1,000,000 or above Rp. 1,000,000. If it is below Rp. 1,000,000 then it is not mandatory to report it to the Corruption Eradication Commission because it is included in the category of positive gratification because the gift is related to traditional events such as marriage, aqiqah. As mentioned in the KPK letter regarding Guidelines and Limitations of Gratification, there are forms of gratification that are not required to be reported (exceptions and limitations), namely in point 2 it is stated that: gifts (signs of love) in the form of money or goods that have a selling value in organizing a wedding party, birth, aqiqah, baptism, circumcision, tooth cutting or other traditional/religious ceremonies with a limit of value per giver in each event a maximum of IDR 1,000,000.
The Gratification Control Guidebook emphasizes that the characteristics of gratification that are not required to be reported in general in point 4 are stated: it is a form of gift that is in the realm of customs, habits and norms that live in society within reasonable value limits. (KPK, 2015) if the sadaqah  gift contains an element of a gift and the amount is more than Rp. 1,000,000, then the status is gratification and must be reported to the Corruption Eradication Commission within 30 days of receiving the gratuity. As for determining the category of bribery, the proof must be done by the recipient of the gratification. In principle, sadaqah  in Gorontalo marriage customs is a pure gift of traditional events that have a moral aspect as a respect and appreciation in adat and is not a gift to PPN / Penghulu and is a must to accept for all those who are given and if they refuse it will have an impact on the traditional and cultural aspects. morally, sadaqah  is a legal act and does not fall into the category of gratification. As for the change in sadaqah  status to a gratification, it depends on the intention to give whether as a gift or purely as an award in custom.

SADAQAH IN GORONTALO CUSTOMARY LAW
The diversity of society and culture in Gorontalo with its norms and cultural value systems is one of the pride and wealth of the Indonesian nation. The dynamics of development and change involving cultural elements actually make various regions with various cultural value systems that apply to society continue to exist for generations. The cultural value system is the highest and most abstract level of customs. This is because cultural values are part of the concept that regulates everything that is considered valuable and important by a society, so that it can function as a guide that gives direction and purpose to a better community life. 
The cultural value system inherited from the community's ancestors still maintains, even becomes a unit or social unit known as the indigenous community. These indigenous communities are scattered in various places. They still maintain systems and cultural values that are implemented in people's lives in the form of customary norms that are inherited from generation to generation, as well as the existence of an institution or institution that oversees or regulates its implementation in the community. this is manifested in the form of a customary institution commonly referred to as a customary institution.
Gorontalo as an area that has traditional institutions is always obedient in carrying out customary procedures that apply in the community. In this case, the procedure or procedure for carrying out traditional wedding ceremonies in Gorontalo. Based on informant data obtained through different social stratification. In this case, the researcher divides into two groups or layers. First, traditional community groups. Second, a society that combines elements of adat and religion or what is known as the term popularized by Koentjaraningrat is a magical-religious community.
Traditional society, citing the opinion of Weber (1962) who said that traditional societies are obedient in carrying out their religious messages. This community group is usually in carrying out the marriage contract which is the main reference is Islamic law. For traditional people, they prefer the marriage contract in the mosque because there are values of worship and can be blessed with prayers from religious leaders. In contrast to the magical-religious society where they still maintain traditional values in addition to religious values.
Both groups in Gorontalo still have the command or custom of giving sadaqah. Relating sadaqah  discourse in the cultural context in Gorontalo, sadaqah  is constructed differently. Sadaqah  experienced a shift in meaning in the practice of traditional wedding ceremonies in Gorontalo. Sadaqah  given by the community is that it can have meaning as a form of solidarity with the social awareness of indigenous peoples in Gorontalo. But Sadaqah  can also shift in meaning, because there are also people who consider sadaqah  to be a social burden. In line with the results that the researchers searched, namely "in the name of adat, sadaqah  is given to the "big people".

SADAQAH : BETWEEN SOCIAL AWARENESS SOLIDARITY AND SOCIAL BURDEN
As the author has written in the previous discussion, sadaqah  has a reciprocal function in various life cycles in society. Giving made by the community who organizes wedding customs has a moral obligation to give sadaqah  to traditional leaders/bathe' and also to parties who participate in assisting in the implementation of wedding customs, including the head of the KUA who also sometimes accepts sadaqah  given by the community. This moral obligation seems to provide a stimulus to the community that giving sadaqah  is a must and has even become a hereditary tradition carried out in Gorontalo and other areas that also apply the customary system as part of the institutions in their respective regions.
The people in Gorontalo have their own mechanism for giving sadaqah  to names that have been listed in the Per-Bupati and Gorontalo Mayor Regulations. This then not only creates a moral obligation, but also imposes a social burden on society if it is required for indigenous peoples who cannot afford it. Other social burdens, for example there are people who when giving sadaqah  a little (outside of the usual customary nominal) or do not give sadaqah , they will become the subject of gossip or be labeled as people who do not comply with customs and have no awareness of customs. Gossip or being labeled oblique is a form of marginalization to people who are unable to provide sadaqah .
In addition, it is considered a social burden because the customary stakeholder actors also have power over customary knowledge, and the community then becomes subordinate in understanding customary knowledge. The understanding of sadaqah  inherent in the community is not accompanied by an understanding of the indigenous knowledge of the community itself. So that there is hegemony between the relations of knowledge and power that work to shape, direct the understanding of the community in the context of sadaqah  in every traditional marriage or wedding ceremony in Gorontalo.

SADAQAH  ANALYSIS IN GORONTALO COMMUNITY MARRIAGES
The Gorontalo culture related to sadaqah  in the marriage of the people in Gorontalo is still attached to this day. The traditional philosophy rooted in the community means that the Gorontalo community highly upholds ancestral norms and values. As one of the 19 traditional territories in Indonesia, Gorontalo has a culture that is influenced by the teachings of Islam in regulating the life activities of its people so as to create a balance of life in the administration of government, religion, economy, and social life. The combination of adat and Islamic law as revealed in the Tahuda (message of wisdom) of Raja Eyato, Gorontalo has for generations still preserved adat as a local wisdom. In connection with the Gorontalo customs that combine Islamic law, namely the Gorontalo traditional marriage.
Gorontalo traditional marriage or marriage is one of the customs that was born and developed in a society that has a high sacred value. The marriage norm "pohutu moponika" is one part of this sacred custom. Starting from the basic philosophy of marriage, the sequence of the procession, to traditional wedding clothes and wedding decorations, they have values and norms that are full of sacredness.
The greatness of the Gorontalo wedding ceremony which is full of lenggota (stages of implementation) traditionally. Of the several stages in it can not be separated from the practice of giving sadaqah . There are three stages of sadaqah  given during the Gorontalo traditional wedding ceremony, starting from tolobalango (proposal), Depito Dutu (between dowries), and Mongakaji (marriage contract). All of those stages also involve sadaqah  practice. It is interesting for researchers to analyze Sadaqah 's practice in marriage ceremonies or traditional weddings in Gorontalo. In this regard, the author analyzes from the point of view of Legal Pluralism, giving Sadaqah  by the community when carrying out traditional wedding ceremonies.
Legal Pluralism as an approach or study is a tool for the State in the process of law formation and legal development that is closer to the community. In this condition, the giving of customs carried out in the process of traditional Gorontalo wedding ceremonies is culturally not a polemic in the community. However, in a normative-juridical manner, there is a conflict between the law that applies to indigenous peoples and state law. In fact, this case has occurred since the colonial era in Indonesia, which was formed by various ethnic groups and their cultural diversity. It is suspected that this conflict can have an impact that often leads to conflict and legal disharmony that applies to indigenous peoples as a result of legal development policies that conflict with other legal systems. In this case, there is a connection between Sadaqah  (customary law) and gratification (state law).
Sadaqah 's Legal Pluralism in the researcher's perspective simply describes the condition of a social order that has more than one legal order that grows in society. The relation between Sadaqah  is categorized as gratification or not depending on the perspective of Legal Pluralism. The reason is that every state legal system that lives in this society allows it to be a solution in the existence of other laws. For example, Sadaqah . Is part of the customary law system that develops and is implemented in the community. and conversely gratification is part of the legal system of the State. When viewed from the point of view of legal pluralism, state law is more responsive to the pluralism of values contained in the customary law system. State legal recognition of the customary law system or other plural laws should be adopted with legal reform. Where the state opens public participation and recognizes the community for the applicable legal order such as Sadaqah  customary law at traditional wedding ceremonies. In this way, Legal Pluralism will ensure that the Sadaqah  tradition in the community can get its legality. Because the legal norms contained in society are said to be legal if these norms are finally included in the state legal system. In the end, the existence of customary law related to sadaqah  has binding power which is contained in a state law regulation.

COMPLETION OF GRATIFICATION LAW RELATED TO SADAQAH 
Quoting Lawrence M. Friedman's statement that a legal system requires several components. Friedman divides into three (3) components, namely structure, substance, and culture.
First, the structure, in relation to Sadaqah h, is categorized as gratification or we can't see it from the structure. Is an institution created by the legal system with the aim of supporting the operation of the legal system itself. Like the relation in alms to the parties involved, for example the head of the KUA and traditional leaders. Basically the KUA was formed based on the needs of the community in terms of registration of marriages. An axiological review of the formation of KUA is a representative of the government who is obliged to serve the community in the management of marriage. The existence of KUA has a very important influence in managing population administration order. However, in practice many people misunderstand the main task of the KUA, their understanding that VAT is not only in charge of recording marriages, but also getting married. So this is where people give alms as a form of respect or appreciation to PPN or KUA employees. 11 of 2007 explains that to carry out a marriage, a lineage guardian can represent the PPN, Penghulu, VAT Assistant or other people who meet the requirements. However, in principle, those who have the right to marry are kinship guardians. Therefore, in fact, alms to PPN at the KUA are not an obligation or obligation for the community to provide nominal values that are outside the rules of the Ministry of Religion.
Second, namely the substance component in the form of legal norms, whether in the form of regulations, decisions and so on which are all used as law enforcement or implementation (regulations). This substance component is what Friedman calls the real component of a legal system. If this component is connected with PMA which is the operational reference for KUA work or the reference for giving Sadaqah  issued by the mayor or regent's regulation. It must be seen how the substance component is in the form of regulations or legal norms. Based on data from informants that the provisions of Article 21 Paragraph [2] which reads: "At the request of the bride and groom and with the approval of VAT, the marriage contract can be carried out outside". The provisions of this article do not regulate the implementation of contracts outside of marriage and the procedures. Mainly things related to culture, occultism, and customs that have become an inherent part of society. Moreover, culture cannot be separated from social life, culture in a marriage contract is a series that is considered sacred, in each region of course there are differences in its implementation. The statement presented above is the same as what was conveyed by the head of the KUA in Limboto Regency, when the researcher asked questions about marriage procedures outside the KUA. The problem that occurs in the field is that not a few people provide sadaqah outside of marriage financing outside the KUA. This is what the Penghulu or PPN is concerned about to prevent accusations of gratification from happening.
The procedure for implementing the marriage contract is the same both inside the KUA and outside the KUA. But the problem is when the marriage contract is carried out on holidays and sometimes outside working hours. When viewed from a legal aspect, PPN can be found guilty for serving during non- working hours, especially if there are no operational funds from the KUA. This is a polemic on the one hand, PPN as a public servant who must serve the public's needs, on the other hand PPN must obey the law because marriage is a matter of worship. Another obstacle is the culture of the people who like to give (sadaqah), every time inviting PPN to attend the marriage ceremony at their home is considered a form of gratification, which causes concern for all PPN to carry out requests from residents who wish to arrange marriages in their respective homes. People think that giving (sadaqah) to PPN is a thank you for the opportunity that has been given to the community.
The scourge of public attention lately is related to the giving of a sum of money to PPN or KUA employees by the public. The provision is considered as a form of gratuity for VAT when married outside the KUA and outside working hours or on holidays. Even though the sadaqah  that the community gives is a form of gratitude from the person who invited the KUA.
Third, namely Culture. What is meant by culture is culture that has been carried out by the community and has strong values in people's lives. According to Soerjono Soekanto, culture is the result of creation, feeling, and creativity based on human initiative in social life, culture that has become a habit for a person is difficult to let go of if there is no element of that culture changer.
As explained in the previous chapter, according to data from informants, the risks of marriage contracts outside the KUA that become obstacles to VAT are as follows:
First, it is contained in operational funds, these funds are needed for transportation for VAT that serves marriage contracts outside the KUA. because there is no budget for operational costs.
Second, it is constrained by time caused by the bride and groom usually being late in holding the marriage contract, even though there are still many people who need VAT. So that the delay affects the other prospective brides. Third, the obstacles faced are related to the absence of regulations governing the implementation of marriage contracts outside the KUA. So the KUA does not have operational standards in carrying out their duties.
Problems in the culture related to giving a certain amount of money to PPN or KUA employees by the community which is considered as a form of gratification. However, it has become a community tradition that is considered part of the sadaqah  form. This sadaqah  culture cannot be avoided because religion recommends for its people to create a tradition of giving alms.
This tradition attached to the community regarding Sadaqah  creates a space for concern about gratuities for PPN or KUA employees, if there is an application for a marriage contract to be carried out outside the KUA. If it is said that giving sadaqah  is a form of gratification, then what is the difference between sadaqah  and gratification.
Sadaqah  which is a form of respect or appreciation given through a traditional process is not a gratification if the intention of the family to give to those present is not in the form of a gift, because what is emphasized in Article 12B is receiving gifts. Sadaqah  in this context is a customary event and not a criminal event. Meanwhile, if the sadaqah  giving is a gift or a thank you, it can be said as a positive gratification which does not have to be reported because it is a gift in the realm of adat and the amount is less than Rp. 1,000,000 per gift per event. Giving sadaqah  in the Gorontalo wedding ceremony is something that is not prohibited in Islam because it is given without any intention of bribing or the gift is not a gift which in Islam is known as risywah, but the gift is a respect or appreciation in the realm of Gorontalo customs gratification? Whereas in Islam it is clear that alms or sadaqah  is a gift from someone who is based on sincerity and only hopes for Allah's pleasure without being limited by a certain time and amount.
The law of acts of gratification or bribery, in Islam known as risywah, has been agreed upon by the scholars is haram, especially risywah which contains elements of justifying what is wrong and blaming what should be right. Meanwhile, bribes which are declared by the majority of legal scholars as halal are bribes carried out with the aim of demanding or fighting for the rights that should be received by the bribe giver or to reject the harm, injustice and injustice felt by the bribe giver. If the gratuity given to someone is not related to the position of the recipient but because of kinship or friendship that is commonly given to each other, this kind of gratification is lawful.
Some of the descriptions that have been described previously regarding the position of sadaqah  at a wedding ceremony in Gorontalo Regency in terms of aspects of criminal law and aspects of Islamic law, of course, its position is clear where if the gift is not a gift then the gift is not gratification as emphasized in Article 12B Law Number 20 2001 concerning the Eradication of Corruption Crimes. The gift referred to in Article 12B is a gift that can influence a person to do an act which by doing so can harm another person.

CONCLUSION
Sadaqah  in Gorontalo custom is not a gift that is intended to influence the policy given and harm others, but the gift is a symbol of respect so it is not a gratification because two elements of which are not fulfilled, namely the gift is not a gift and the gift is not to influence policy. In the view of Islam, giving is classified in several parts, including gifts or risywah and bribes. Bribery is clearly prohibited in Islam, but gifts or risywah can turn into prohibited depending on the intention of the giver. If the intention of giving is to bribe in order to change the policy to benefit the giver then it is prohibited in Islam. However, if the giving is really purely to help, an expression of gratitude or a form of respect, then the gift is not prohibited as long as the gift transaction does not cause a conflict.
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Abstract


 


This study uses a qualitative approach with ethnographic methods. Previous studies have focused more on the 


role of sadaqah in various Gorontalo traditional ceremonies. This study focuses on the sadaqah tradition from a practical 


and historical perspective


 


and how it relates to gratification. The study results show that sadaqah is a Gorontalo 


tradition or custom carried out from generation to generation. Sadaqah is one of the obligations carried out when carrying 


out an activity using customs. This may also


 


only be done if the person carrying out an activity accepts to be carried out 


by custom. Sadaqah is not a gratuity, nor is it a bribe. Sadaqah is different from gratification, which has the opportunity 


to cause abuse and abuse of power because there is th


e lure of giving


.
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INTRODUCTION


 


Tradition is a provision that applies in a particular society and explains the overall 


way of life in that society. Adat is a general term to designate everything that comes with the 


present. Adat comes from the Arabic grammar “adah” which means the variet


y of actions 


that are carried out repeatedly.


 


Adat can be interpreted as a habit that according to the opinion of the community 


has been formed both before and after the existence of the community. In the current era of 


globalization, there are still many customs or traditions that are still maintaine


d from 


generation to generation since centuries ago until now. The same thing happened in 


Gorontalo. The majority of Gorontalo people embraced Islam which then influenced the 


existing culture and of course their customs also highly respected the principles


 


of Islamic 


teachings. The people of Gorontalo still adhere to customs. Where in Gorontalo itself has a 


Gorontalo philosophy, namely “Adat bersendikan syariat, syariat bersedikan Kitabullah” 


(customs based on syara, syara with scriptures) is a concrete mir


ror. This philosophy contains 


a number of meanings that: First, Adat must be based on Shari'a, Adat that comes out of 


Shari'a cannot be categorized as adat. Second, there is a strong relationship between adat and 


sharia. On a practical level, customary pra


ctices in the Gorontalo community can be justified 
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